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Moyles being conftituted as God of Pharao, and Aaron
as the prophet of Moyfes, they declare Gods command-
ment to Pharao; 10. turne the rodde into a lerpent;
17. & the water into bloud, which is the firlt plague.
22. The magicians doe the like by inchantments, and
Pharaos hart is indurate.

nd our Lord faid to Moyfes: Behold I haue

appointed thee *the God of Pharao: and Aaron

thy brother fhal be athy prophet. 2 Thou
thalt {peake to him al thinges that I command thee: and
he fhal {peake to Pharao, that he difmiffe the children
of Ifrael out of his land. 3 But ¢I wil indurate his hart,
and wil multiplie my {ignes and wonders in the Land of
Agypt, 4 and he wil not heare you: and I wil put in my
hand vpon Agypt, and wil bring forth my armie and
people the children of I{rael out of the Land of Agypt,
by very great iudgements. 5 And the Agyptians f{hal
know that I am the Lord, which haue {tretched forth my
hand vpon Agypt, and haue brought forth the children
of Ifrael out of the middes of them. 6 Therfore Moyfes
and Aaron did as our Lord had commanded: {o did they.
7 And Moyfes was eightie yeares old, and Aaron eightie
three, when they {pake to Pharao. 8 And our Lord faid
to Moyfes and Aaron: 9 When Pharao fhal {fay vnto you,
Shew fignes: thou fhalt fay to Aaron: Take thy rodde,
and caft it before Pharao, and it fhal be turned into
a ferpent. 10 Therfore Moyfes and Aaron going in vnto
Pharao, did as our Lord had commanded. And Aaron
tooke the rodde before Pharao and his feruantes, the
which was turned into a ferpent. 11 And Pharao called
b)the wife men and the enchanters: and “they alfo by
Agyptian enchantments and certaine {ecrecies did in like
maner. 12 And euery one did caft forth their roddes, the

Aaron alfo was the prophet of God, but fubordinate vnder Moyf{es,
and ouer Pharao. S. Aug. ¢q. 17. in Ezxod.
Tannes and Mambres 2. Tim. 3. knowen by tradition.



which were turned into dragons: but Aarons rodde deu-
oured their roddes. 13 And Pharaos hart was indurate,
and he heard them not, as our Lord had commanded.
14 And our Lord faid to Moyfes: Pharaoes hart is ag-
grauated, he wil not difmiffe the people. 15 Goe to him
in the morning, behold he wil goe forth to the waters:
and thou fhalt {tand to meete him vpon the banke of
the riuer: and the rodde that was turned into a dragon,
thou fhalt take in thy hand. 16 And thou fhalt fay to
him: The Lord God of the Hebrewes fent me to thee,
faying: Difmiffe my people to facrifice vnto me in the
defert: and vntil this prefent athou wouldeft not heare.
17 This therfore {aith our Lord: In this thou {halt know
that I am the Lord: behold I wil {trike with the rodde,
that is in my hand, the water of the riuer, and it {hal
be turned into bloud. 18 The fifhes alfo, that are in the
river, fhal dye, and the waters fhal putrifie, and the
Agyptians fhal be afflicted drinking the water of the ri-
uer. 19 Our Lord alfo faid to Moyfes: Say vnto Aaron,
Take thy rodde, and {tretch forth thy hand vpon the
waters of AHgypt, and vpon their floudes, and riuers and
pooles, and al the lakes of waters, that they may be
turned into bloud: and be there bloud in al the Land of
Agypt, as wel in the velffels of wood as of {tone. 20 And
Moyfes and Aaron did as our Lord had commanded: and
lifting vp the rodde he {troke the water of the riuer be-
fore Pharao and his feruantes: which was turned into
bloud. 2! And the fifhes, that were in the riuer, died: and
the riuer putrified, and the Agyptians could not drincke
the water of the riuer, and there was bloud in the whole
Land of Agypt. 22 And the enchaunters of the Agyp-
tians with their enchantments did in like maner: and
Pharaoes hart was indurate, neither did he heare them,
as our Lord had commaunded. 23 And he turned away
him felfe, and went into his houfe, neither did he yet fet

Induration of hart (faith S. Bernard) is neither cut with remorfe,
nor foftened with pittie, nor moued with prayers, nor yeldeth to
threates: yea is more hardned by punithments. li. 1. de confid.
ad Eugen.
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his hart to it this time alfo. 24 And al the Agyptians
digged round about the riuer for water to drinke: for
they could not drinke of the water of the riuer. 25 And
feuen dayes were fully ended, after that our Lord {troke
the riuer.

ANNOTATIONS

1 The God of Pharao.) The name of God, which effen-
tially is proper only to the three Diuine Perfons of the B. Trinitie,
and incommunicable to anie creature (Sap. 14.) is neuertheles
by {imilitude attributed in holie Scripture to other perfons. As
(Exod. 12. wv. 8.) Tudges, or princes, are called goddes, for the
eminent authoritie and powre which they haue from God. So
Moyfes was conftituted the Tudge and God of Pharao, not only to
punifh him, for his ob{tinacie, and finally to compel him to difmiffe
the Ifraelites out of AEgypt, but alfo to terrifie him {o in the meane
time, that he being otherwife a mightie King, and extremly and
often afflicted by Moyfes, yet durft neuer lay violent handes vpon
him, left himfelfe, and al his nation thould prefently haue bene
deftroyed. As S. Hilarie (Ib. 7. de Trinitate.) & S. Gregorie
(ho. 8. in Ezech.) note vpon this place. Likewife Priefts are
called goddes (Fzod. 22. wv. 28.) for their facred function, per-
taining to Religion and Seruice of God. Prophetes alfo are called
Videntes, Seers (1. Reg. 9.) becaule by participation of diuine
knowledge, they {ee fometimes the fecretes of other mens hartes,
things fupernatural, and future contingent, though properly and
naturally onlie God almightie is Scrutator cordis, the fearcher of
the hart, and knoweth al things. (Sap. 1.) Againe S. Peter {ai-
eth (2. Epift. c. 1.) that iuft men are made partakers of diuine
nature. VVhich is rather more then to participate in name.
Al which titles rightly perteined to Moyfes, being in life Holie,
in knowledge a Prophete, in function a Prieft, and in powre a
Prince. In the fame fenfe of participation, Saintes are called our
Mediators, Aduocates, Redemers, Deliuerers, and the like.

3 I vvil indurate.) According to our purpofe mentioned in
the Annotations vpon the 9. chap. to the Romanes, we fhal here
recite the fumme of S. Auguftins doctrine (Ser. 88. de tempore)
touching the hard queftion: How God did indurate Pharaoes hart.
And withal we fhal briefly explicate, according to the doctrine of
the {fame, & other moft learned Fathers of the Church, the true
{enfe of this and like places, by which Zuinglius, Caluin, Beza, and
other Sectaries, would proue that God not only permitteth, but
alfo commandeth, inclineth, inforceth, and compelleth men to do
that which is {inne: yea that God is the author, internal mouer, &
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inforcer, that man tranfgreffeth; though they denie that God f{in-
neth, or is caufe of the malice of {inne. For exaple, Zuinglius (Ser.
de prouidentia Dei, ca. 5.) faieth: Numen ipfum auctor eft eius,
quod nobis eft iniuftitia, illi veri nullatenus eft. The diuine povvre
itlelfe is author of that thing, vvhich to vs is iniuftice, but to him in
no vvife is. And a litle after, Cum igitur Angelum tranfgrefsorem
facit, & hominem, ipfe tamen tranigreffor non cofftitur. VVhen
therfore God maketh Angel, and man tranfgreffor, yet himfelf is
not made a tranigreffor. Cha. 6. Vnum igitur atque idem facimus,
puta adulterum aut homicidium, quantum Dei eft auctoris, mo-
toris, impulforis, opus eft, crimen non eft: quantum hominis eft,
crimen ac {celus eft. Therfore the felfsame act, as adulterie or
manf{laughter, as it is of God the author, mouer, inforcer, is a
worke, is not a crime: but as it is of man, is a crime, & a wicked
act. Caluin (li. 8. Inftit. c. 17. para. 11.) affirmeth that the
diuel, & the whole band of the wicked can not conceiue, nor endeu-
oure, nor doe anie mifchief, nifi quantum Deus Permiferit, imo nifi
quantum ille mandarit. but fo farre as God permitteth (which al
Catholiques firmly beleue) nay but fo far as he comandeth: which
al Catholiques abhorre and deteft. Likewife (li. 2. c. 4. para. 4.)
alleaging Gods wordes, faying he had aggrauated, and hardned
Pharaoes hart, affirmeth, that which God did more, befides not
mollifying his hart, was, quod obf{tinatione pectus eius obfirman-
dum Satanae mandauit, that he committed his hart to Satan to be
obdurated vvith obftinacie: making God the author, and Satan
only the minifter of hardning Pharaos hart. Beza folowing this
race (in Refpon. ad Caftallionem, Aphorifmo 22.) {aieth, God fo
vvorketh by euil inftruments, that he doth not only fuffer them to
worke, nor only moderateth the euent, fed etiam vt excitet, impel-
lat, moueat, regat, atque adeo (quod omnit elt maximum) etiam
creet, vt per illa agat quod conftituit: but alfo {turreth them vp,
driueth them forward, moueth them, ruleth them, and (which is
moft of al) euen createth them, that by them he may vvorke that
which he appointed. AI vvhich (faith he) God doth rightly, and
vvithout anie iniuftice. So in dede thefe men {ay, when they are
preffed with the blafphemous abfurditie, that they make God au-
thor and caufe of {inne, which neceffarily and euidently foloweth
of their doctrin. For by the very light of nature, it is clere, that
the commander or inforcer is author of that euil which an other
doth, by his comandement or inforcement, and by al law of nature
and nations, diuine and humane, is condemned as culpable and
guiltie of the fault, which the other comitteth: but thefe minifters
fay (in the places aboue cited) God comandeth, inforceth, and
vvorketh al that a f{inner doth. Ergo, God by this doctrin muft
be author, culpable, and guiltie of {inne. VVhich is {o blafphe-
mous, and horrible to Chriftian eares, that they dare not fay it in
expreffe termes.
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Seing then God is faid to haue indurated Pharaoes hart, and al
confeffe that induration of hart is a moft greuous finne, the con-
trouerfie is: VVhether God commanded, inforced, and wrought
the induration in Pharaoes hart, or only permitted it? or what
els God did to Pharao, wherby his hart was indurate; and finally
by whom it was properly indurate, by God, or by Pharao him
felfe? Al which S. Auguftin explicateth, laying firft this ground
(which euerie one is faithfully and firmly to beleue) that God
neuer forfaketh any man, before he be firflt forfaken by the fame
man: yea God alfo long expecteth, that a {inner which much and
often offendeth, conuert and liue. But when the f{inner abideth
long in his wickednes, of the multitude of {innes rifeth defperation,
of defperation is ingendred obduration. For vvhen the impious
is come to the depth of finnes, he contemneth. Obduration ther-
fore cometh not of Gods powre compelling, but is ingendred by
Gods remifnes, or indulgence, and {o not diuine powre, but diuine
patience did harden Pharaoes hart. How often foeuer therfore
our Lord faieth: I vvil indurate the hart of Pharao, he would
nothing els to be vnderftood, but I wil {fulpend my plagues and
punifhments, wherby I wil permit him through mine indulgence to
be obdurate againf{t me. Perhaps fome wil atke, why did God by
{paring him, let him be indurate? why did God take from him his
wholfome punifthment? I anfwer {ecurely: this was done, becaufe
Pharao, for the huge heape of his {innes, deferued not as a child,
to be corrected vnto amendment, but as an enemie was {uffered
to be indurate. For of them, whom Gods mercie {uffereth not to
be indurate, it is written: God fcourgeth euerie child vvhom he
receiueth. And in an other place: VVhom I loue I correct and
chaftife. Againe: VVhom God loueth he chaftifeth. Let no man
therfore with Paganes and Manichees prefume to reprehend or
blame Gods iuftice, but certainly beleue, that not Gods violence
made Pharao indurate, but his owne wickednes, and his vntamed
pride again{t Gods precepts. Againe, what els is it to fay, I vvil
indurate his hart, but when my grace is ablent from him, his owne
wickednes wil obdurate him?

To know this by examples: water is congeled with vehement cold,
but the heate of the funne coming vpon it, is refolued, and the
funne departing, it freezeth againe. In like maner by the lafines
of {inners, charitie waxeth cold, & they are hardned as yfe: but
when the heate of Gods mercie commeth vpon them, they are
againe foftned. So Pharao without pittie or compaffion afflicting
the Hebrewes, became as hard as yfe, but Gods hand touching
him with afflictions, he made humble fupplication, that Moyfes
and Aaron would pray to God for him, promifing what they de-
manded: againe, when the plagues were remoued, he was more
indurate againft God and his people, then before. VVherby we
fee, Gods gentlenes, indulgence, and {paring of Pharao, not his
rigour, nor his wil or {fet purpofe, but his permiffion, and Pharaoes
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owne wilful malice hardned his hart, and brought him to obftinate
contempt of Gods comandments. And therfore God did only in-
durate him, in that comon phrafe of {peaking, as a father, or
a maifter hauing brought vp his child or feruant delicatly, and
not {ufficiently punifhed his frequent faultes, wherby he becometh
worfe and worfe, defperate and obdurate, at laft the father or
maifter faieth: I haue made thee thus bad as thou art. I by
{paring thee and {uffering thee to haue thine owne pleafure, haue
nourifthed thy peruerfnes, and carelelnes: yet he faieth not this, as
though by his wil and intention, but by his goodnes and gentlenes
the man became fo wicked. It may here be demanded againe:
why did not our Lord {o mercifully punith Pharao, as wholy to
reclame him, for it femeth that had benne greate{t mercie? and
God dealeth {o with fome, why doth he not with al, that al might
be faued? Firft it is moft iuftly and rightly afcribed to their in-
iquitie, which deferue to be indurate: againe why this {inner is
reclaimed, and not an other of the fame il deferts, is to be referred
to Gods infcrutable iudgements, which are often fecrete, neuer
vniuft. Let it therfore fuffice pioufly and humbly to beleue, that
as Moyfes teftifieth:  God is faithful and vvithout anie iniquitie,
iuft and right: and as the royal Prophet alfo profeffeth, Thou
art not a God that vvilt iniquitie, and as the Apoftle teacheth,
there is no iniquitie vvith God. By al which and fome more to the
fame effect (which we omit) S. Auguftin concludeth againe, that
properly Pharao hardened his owne hart, God only by beftow-
ing benefites vpon him, which he abufed, and not plaguing him
{o much, as he deferued, but letting him liue, and reigne, and
perfecute the Church for the time, vntil he and al his armie were
in the middes of the fea. VVhither (as the fame lerned father
noteth fer. 89.) their owne defperate boldnes drew them, vaine
furie through their owne madnes prouoking them to goe fo farre,
where God not working, but only cealing to continew his miracle,
the waters returning to their owne nature, and meeting together
inuolued and drowned them al.
Other like expofitions the fame lerned father hath in other places.
As, q. 18. fuper Exodum, he teacheth that Pharao being already
fo wicked through his owne fault, other things were done to him
and his people, which partly were to the correction of others,
and might haue bene to his, but he abufing al, became worfe &
worf{e, by Gods {uffering and difpenfation, not only for his iuft, but
euidently iuft punithment. Li. 5. cont. Iulian c. 3. touching the
ground of tentation he alleageth the Apoftle faying: Fuerie one
is tempted of his owne concupifcence, abitracted and allured: but
touching one kind of Gods punithing fome, that are ouerwhelmed
in obftinate {innes, he alleageth the faying of an other Apoftle,
God hath deliuered them into palsions of ignomie; and into a
reprobate lenfe, to do al thofe things that are not conuenient,
for God deliuereth them (faith he) conueniently: that the fame
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{innes are made both punifhments of {innes paft, and are deferts of
punifhments to come. Yet he maketh not the willes euil, but vieth
the euil as he wil, who can not wil anie thing vniuftly. Againe,
q. 24. It appeareth (faieth he) that the caufes of induration of
Pharaoes hart, were not only for that his Inchanters did like things
(to thofe which Moyfes and Aaron did) but the very patience of
God, by which he fpared him. Gods patience according to mens
hartes is profitable to fome to repentance, to fome vnprofitable to
refift God, & perfift in euil: yet not of it {elfe vnprofitable, but
through the euil hart.

Briefly, gq. 36. I haue hardned Pharaoes hart, that is, I haue bene
patient ouer him and his feruants. FEpift. 105. God doth not
indurate by imperting malice, but by not imperting mercie (or
grace). Li. de Predeft. € Grat. c. 4. God is fayed to indurate
him, whom he wil not mollifie. So, to make him blinde whom he
wil not illuminate. So alfo to repel him, whom he wil not cal. And
c. 6. What is that to fay: I vvil indurate his hart, but I wil not
mollifie it? cap. 14. It ought to haue auailed Pharao to {aluation,
that Gods patience deferring his iuft and deferued punifhment,
multiplied vpon him frequent {tripes of miracles, or miraculous
punifhméts. Cap. 15. Did not Nabucodonofor repent being
punifhed after innumerable impieties, and recouered the kingdome
which he had loft? But Pharao by punifhment became more obdu-
rate, and perifhed. Both were men, both Kings, both perfecutors
of Gods people, both gently admonithed by punithments. VVhat
then made their endes diuers, but that the one feeling Gods hand
mourned in remembrance of his owne iniquitie, the other by his
freewil fought again{t Gods moft merciful veritie?

Neither is this the doctrin of S. Auguftin alone, but of other
Doctors alfo.  Origen (li. 8. Periarch. c. de Libert. arbitrij.)
faieth: the Scripture theweth manifeftly, that Pharao was indurate
by his owne wil. For fo God faied to him: Thou vvouldeft not:
If thou vvilt not difmifle Ifrael.

S. Bafil (Orat. quod Deus non fit auctor malorum) faieth, God
beginning with leffe fcourges, proceeded with greater and greater
to plague Pharao, but did not mollifie him being ob{tinate, neither
yet did punifh him with death, vntil he drowned himfelfe, when he
prefumed through pride, to paffe the fame way, by which the iuft
went, {fuppofing the redde {fea would be paffable to him, as it was
to the people of God. S. Chryfoftom (ho. 67. in Ioan.) God is
{aied in holie Scripture to haue indurate {fome, and deliuered {fome
into reprobate {enfe, not for that thefe things are done by God
(coming in dede of mans owne proper malice) but becaufe God
iuftly leauing men, thefe things happen to them. And (in cap. 1.
Rom.) He deliuered (into reprobate fenfe) is nothing els, but he
permitted. S. Damalcen (li. 4. ca. 20. de fide orthodoza) It is
the maner of holie Scripture to cal the permiffion of God his act.
As, He hath geuen them the Ipirite of compunction; eyes, that
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they may not fee: and eares that they may not heare, and the like;
al which are to be vnder{tood not as proceding of Gods action,
but as of Gods permiffion, to wit, for mans free powre of working.
S. Hierom (Epift. 150. refp. ad q. 10.) Not Gods patience is to
be accufed, but their hardnes who abufe Gods goodnes to their
owne perdition. Theodoret (g. 17. in Ezod.) It is to be noted,
that if Pharao had bene euil by nature, he had neuer changed his
minde. And (after diuers mutations recited, how fometimes he
would difmiffe Ifrael, other times he would not) al thefe (faieth
he) Moyles recorded to teach vs, that neither Pharao was of pe-
ruerfe nature, neither did our Lord God make his mind hard and
rebellious. For he that now inclineth to this part, now to that,
plainly fheweth freewil of the mind.
S. Gregorie (li. 11. ca. 8. Moral.) God is faied to indurate by his
iuftice, when he doth not mollifie a reprobate hart. And (li. 31.
c. 11.) Our Lord is faied to haue indurated Pharaoes hart, not
that he brought the hardnes itfelfe, but for that his defertes fo
requiring, he did not mollifie it, with fenfibilitie of feare infufed
from aboue. S. Ifidorus (. 2. ca. 19. de fummo bono.) Sinne
is permitted for punifhment of {inne, when a {inner, for his defert
forfaken of God, goeth into an other worfe {inne.
Finally conference of holie Scriptures, as in other hard places, fo
in this, geueth light for better vnderftanding therof. For diuers
places do not only fhew that in al thefe refiftances, mutations of
mind, and obftinacie of hart, Pharao was neuer depriued of freewil,
as the Doctors before cited do note, but alfo expreffly attribute
the act of induration to himfelf. Cha. 8. wv. 15. Pharao feeing
that reft vvas geuen he hardned his ovvne hart. v. 32. Where the
latin readeth in the paffiue voice, ingrauatum eft cor Pharaonis,
Pharaos hart vvas hardned, which is more obfcure, the Hebrew
faieth actiuely, & the proteftantes {o tranflate, Pharao hardned
his hart this time alfo. Likewife cha. 9. v. 7. the Hebrew faieth,
Pharaoes hart hardned it felfe. Alfo v. 35. He hardned his ovvne
hart, he and his feruants. Cha. 13. v. 15. VVhen Pharao had in-
durated himfelfe. And 1. Reg. 6. v. 6. VVhy do you harden your
hartes, as Agypt and Pharao hardned their hart? Al which are
reconciled with the other textes, that fay God indurated Pharaoes
hart, vnderftanding that phrafe in like fenfe to this. (cha. 15.
v. 4.) God hath caft Pharao his chariotes, and his armie into the
fea. VVhere God only permitted, and in no way forced Pharao
and his armie, to follow the Hebrewes betwen the walles of water.
As before is here noted out of S. Bafil, and S. Auguftin, and the
text it {elfe maketh it euident. Againe manie other places con-
firme, that not God, but the finners owne wilfulnes, is the proper
caufe of his finne. Iob. 24. v. 23. God hath geuen him place for
penance, and he abufeth it vnto pride. FEccle. 8. v. 11. Becaufe
{entence is not quickly pronounced againft the euil, the children
of men cOmit euils without al feare. Ofee. 13. v. 9. Perdition is
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Mar. 16. v. 20.
Heb. 2. v. 4.

S. Aug. li. 18.
c. 18. ciuit.

3. Reg. 19.

Tob. 1.

Chapter 7

thine, O Ifrael, only in me thy helpe. Rom. 2. v. 4. The benignitie
of God bringeth thee to penance: but according to thy hardnes,
and impenitent hart, thou heapeft to thy felfe wrath. Ephef. 4.
v. 19. Gentiles haue geuen vp themfelues to impudicitie (or vvan-
tonnes.) And manie like places thew, that God is not the mouer,
author, nor forcer of anie thing, as it is {inne: but man himfelfe
is the author by wilfully confenting to tentations of the diuel, the
flefh, and the world, and by abufing Gods benefites, and refifting
his grace.

11 They alfo.) True miracles, being aboue the courfe of
al created nature, can not be wrought but by the powre of God;
who is truth it {elfe, and can not geue teftimonie to vntruth, and
therfore they certainly proue that to be true, for which they are
done. Other {trange things done by enchanters, falfe prophetes,
and diuels, are not in deede true miracles, but either {leights, by
quicknes and nimblenes of hand, called legier-demain, conueing
one thing away and bringing an other; or falfe prefentations de-
ceiuing the fenfes, and imaginations of men, by making things
feme to be that they are not; or els are wrought by applying nat-
ural caufes knowen to fome, efpecially to diuels; who alfo by their
natural force can do great thinges, when God permitteth them.
And fo by enchantments and certaine fecrecies, thele {orcerers ei-
ther conueyed away the roddes, and water, and brought dragons,
and bloud, in their place, & more frogges, from other places; or
els by the diuels viing natural agents turned roddes into {ferpentes,
water into bloud, & other matter into frogges: al which might be
done naturally in longer time, & by the diuel in fhort time. But
manie thinges are wholy aboue the diuels powre: as to deftroy the
world, to change the general order therof: to create of nothing: to
raife the dead to life: to geue fight to the borne blind: & the like,
which are only in Gods powre. In things alfo diuels naturally can
do, they are much reftrayned by Gods goodnes, left they {hould
deceiue, or hurt mankind at their pleafure. So thefe Enchanters
fayled in the fourth attempt, not able to make more {ciniphes,
nor anie more {uch prodigies: and were only permitted to produce
fuch ferpents, as were deuoured by Aarons ferpent: and to change
water into bloud: and to increafe the number of frogges, for the
greater plague, and no profite of the Hgyptians. Neither could
they remoue anie plague. Nay themfielues were fo plagued with
boyles, that for paine, or for thame, they could not {tand before
Moyfes.

It is further to be obferued, that whenfoeuer anie haue attempted
to worke miracles to proue falfe doctrin, they haue failed, and
by Gods prouidence bene confounded. As when Baals falfe
prophetes, crying to their falle goddes from morning til noone,
could not bring fire for their facrifice: and yet the diuel brought
fire to burne Iobs fthepe and feruants: God permitting the one,
and not the other. God alfo for a time {uffered Simon Magus to

9

True miracles do
certainly proue the
truth.

Some {trange
things done by
fleight, by de-
ceipt of fenfes, &
by courfe of na-
ture, efpecially by
diuels.

Manie things
aboue the diuels
natural powre.

The diuels powre
is much reftrained.

Falfe prophets
euer faile, when
they pretend by
miracles to proue
their doctrine.



Mat. 24.

loan. 5.
2. Thef. 2.
Apoc. 13.

make thew of miracles, and at laft (as Egeflippus li. 3. de excid.
Hierofol. c. 2. and manie others teftifie) to flie in to the ayer, as
though he would haue alcended into heauen, but S. Peter pray-
ing to God, the magician, notwith{tanding his wings wherwith he
prefumed to flie, fel downe and broke his legges, that he could not
goe. To omitte manie examples, Gregorius Turonenfis li. 2. hift.
Franc. c. 3. witneffeth, that one Cyrola an Arian Patriarch, pre-
tending to obtaine of God fight to a man, that feaned him felfe
blind, the man was prefently blind in deede, and exclaming cryed:
Take here thy money which thou gaueft me, to deceiue the world,
reftore me my f{ight, which I had euen now, and by thy perfwafion,
and for this money, I feaned to want. It happened worfe to one
Bruley a poore man in Geneua, whom Caluin with wordes and
money perfwaded to feane him felfe dead, and {o pretending to
raife him to life, the man was found dead in dede, and not he
but his wife (hauing confented to the deuife) lamented in earneft,
enueihing againf{t that falfe Apoftle, calling him a fecrete thefe,
and a wicked murderer, that had killed her hufband. So writeth
M. Ierom Bolfeck in vita Caluini. And befides the womans vnex-
pected outcrie, and affeueration, that her hufband was not dead
before, but that, through Caluins perfwafions, and promifes to
releue them with almes, they {o feaned, al Geneua did knowe, that
Caluin endeuoured to raife the man, and could not. Thefe and
manie others haue attempted and could do nothing, but againft
them {felues.
Al the danger is when in dede wonders are done that may feme
to be miracles. Againft fuch therfore Gods prouidence more par-
ticularly affifteth his {feruantes diuers wayes. Fir{t he warneth al
to {tand faft when fuch tentations happen. Deut. 13. If there rife
among you a prophet, or one that faieth, he hath {ene a dreame,
and fortelleth a {igne, and a wonder, and it cometh to paffe which
he {pake, and he fay to thee: Let vs goe & folow {trange goddes,
whom thou knoweft not, and let vs ferue them, thou fhalt not
heare the wordes of that prophet, or dreamer. In like maner our
Sauiour foretelleth that falfe chriftes, & falfe-prophetes, fhal by
great fignes & wonders feduce many, warneth al {aying: Loe I
haue fortold you. If therfore they fhal fay vnto you: He is in the
defert, goe not out. Behold in the clofets, beleue it not. Secondly
God fuffered not the Enchanters of AZgypt, nor Simon Magus long:
and for the elect, the dayes of Antichrifts dangerous perfecution
thal be fhortned. Thirdly holy Scripture {o defcribeth Antichrift,
and his actes, as when he cometh he may be fooner knowne. Our
Sauiour faieth: The Iewes wil receiue him. S. Paul calleth him
the man of finne, importing one f{ingular man, and the fame re-
plete with al wickednes, extolled aboue al that is called God, or is
vvorshipped. Neither worfhipping true God, nor other falfe God
aboue him felfe. He thal be deadly wonded and cured. Not only he
fhal fhew {trange wonders, but alfo one of his prophetes fthal bring
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Apoc. 11.

Apoc. 20.

Chapter 7

fire from the firmament, & his image thal {peake. Fourthly as
our Lord gaue powre and authoritie to his great Prophet Moyfes,
againft the Agyptian Enchanters, in the end of the law of nature,
before the written law: and to his firft chief vicar S. Peter, in the
beginning of the law of grace, to control & confound Simon Ma-
gus: fo he wil fend his two referued great Prophetes Enoch and
Elias nere the end of the world, to refift Antichrift, and to teach,
teftifie, and confirme with their bloud the doctrin of Chrift. For
they fhal be {laine, and rife againe after three dayes, and afcend
into heauen. Then Antichrift holding him felfe moft {fecure, fhal
{udainly be deftroyed. 2. Thef. 2.
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